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Introduction

FIRST EPISTLE TO THE THESSALONIANS.
PREFACE
Of Thessalonica, and the first introduction of the gospel into that city, see notes on Acts 18:1-9. In St. Paul’s time it was the metropolis of all the countries comprehended in the Roman province of Macedonia. It was the residence of the proconsul who governed the province, and the questor who had the care of the emperor’s revenues. It was also the seat of the courts of justice, and the place where the affairs of the province were managed; and as it carried on an extensive commerce by its merchants, it was full of inhabitants, among whom were many philosophers and men of genius. To this city there was likewise a constant resort of strangers from various quarters, so that it was remarkable for the number, the wealth, and the learning of its inhabitants. But, like all other cities of the Greeks, it was in a state of deplorable ignorance as to matters of religion, and sunk in idolatry and all sorts of vice and wickedness. It therefore stood in peculiar need of that gospel which is designed to enlighten and reform the world. Hence, after the persecution at Philippi, the apostle, accompanied by Silas and Timothy, went directly to this city, with a view to call its inhabitants to repentance, and to faith in the Saviour of sinners. And as there was a Jewish synagogue in the city, he entered into it soon after his arrival, according to his custom, and three sabbath days reasoned with the Jews out of the Scriptures. His discourses, however, had not that success with the Jews which might have been expected, a few of them only believing; but a great number of religious proselytes embraced the truth, and were made new creatures in Christ Jesus, among whom were many women of the first distinction in the city. The greatest part, however, of the Thessalonian converts were such as had been idolatrous Gentiles, as appears from this epistle, in which he speaks to their church in general, as having “turned from idols to serve the living God.”

But St. Paul had not preached long in Thessalonica before the unbelieving Jews raised a tumult against him, Silas, and Timotheus; his success among the proselytes and idolatrous Gentiles having excited their indignation and envy. They gathered a company, and even brake into the house of Jason, where the apostle and his assistants lodged, intending to bring them forth to the people, that they might be put to death in the tumult. Divine Providence, however, preserved them; and the brethren, by night, sent them away to Berœa, a neighbouring city of note, where likewise they were instrumental of converting numbers of religious proselytes and idolatrous Gentiles, and even many of the Berœan Jews. But the Jews of Thessalonica, hearing of the success of the gospel in Berœa, hastened thither, and stirred up the idolatrous multitude, so that Paul was constrained to depart. Silas, however, and Timothy, not being so obnoxious to these Jews, abode there still. In this flight from Thessalonica the apostle was accompanied by some of the Berœan brethren, who conducted him to Athens, and who, when they departed, carried his order to Timothy to come to him forthwith; which he did, but was soon sent back by the apostle to Thessalonica, to exhort and comfort the new converts there.

St. Paul, meeting with little success at Athens, left that place before Timothy returned from Thessalonica, and went forward to Corinth, the chief city of the province of Achaia, where he was soon made the happy instrument of converting many to the faith of Christ, and of establishing a large and flourishing Christian church. He had not been long at Corinth when Timothy came to him from Thessalonica, (Acts 18:5,) and, no doubt, gave him such an account of affairs there, as made him sensible that his presence was greatly wanted in that city. But the success which attended his preaching rendering it improper for him to leave Corinth at that time, to supply the want of his presence, he immediately wrote to the Thessalonian brethren this epistle, (the first of all the epistles which he wrote,) in which he doubtless treated of those matters which would have made the subject of his discourses had he been present with them. From these facts and circumstances, all which are related in the history of the Acts, it appears that this first epistle to the Thessalonians was written, not from Athens, as is said in the interpolated postscript at the end of the epistle, but from Corinth, not long after the publication of Claudius’s edict against the Jews, mentioned Acts 18:2, about A.D. 54.

As to the design of this epistle, Dr. Macknight supposes that the apostle’s principal object in writing it was to prove the divine authority of Christianity, by a regular chain of arguments, in answer to some objections which the heathen philosophers had advanced against the gospel; but this supposition, as Mr. Scott justly observes, seems to be “grounded on a mistaken notion that the philosophers deigned, at so early a period, to enter into a regular disputation with the Christians, when, in fact, they derided them as enthusiasts, and their doctrine as foolishness.” But though there seems little probability that the apostle intended this epistle to be a regular defence of the Christian religion, yet it furnishes us with four convincing arguments of its divine original. For it proves, “1. That many and great miracles were wrought by the preachers of the gospel, professedly for the purpose of demonstrating that they were commissioned by God to preach it to the world. 2. That the apostles and their assistants, by preaching the gospel, brought upon themselves, everywhere, all manner of present evils, without obtaining the least worldly advantage, either in possession or in prospect: that in preaching this new doctrine they did not, in any respect, accommodate it to the prevailing inclinations of their hearers, nor encourage them in their vicious practices: that they used none of the base arts peculiar to impostors for gaining belief, but that their manner of preaching and acting was in all respects suitable to the character of missionaries from God; so that, on account of their personal character, they were entitled to the highest credit as teachers. 3. That the first preachers of the gospel delivered to their disciples, from the very beginning, precepts of the greatest strictness and holiness; so that by the sanctity of its precepts, the gospel is shown to be a scheme of religion every way worthy of the true God, and highly beneficial to mankind. 4. That Jesus, the author of our religion, was declared to be the Son of God, and the Judge of the world, by his resurrection from the dead; and that by the same miracle his own promise, and the predictions of his apostles concerning his return from heaven, to reward the righteous and punish the wicked, especially them who obey not his gospel, are rendered absolutely certain.” To these arguments in proof of the gospel revelation little can be added, as the same writer observes, except what arises from the fulfilment of the Old Testament predictions; and therefore the very same arguments have, since the apostle’s days, been often urged by those who have undertaken the defence of the Christian religion. But it is proper to remark, that, “in the mouth of the apostle and his assistants, these arguments have double weight; for the miracles, the character, and the precepts to which they have appealed were not those of other persons, but their own. And as in this epistle they have affirmed, in the most direct terms, that the Thessalonians were eye-witnesses of the miracles which they wrought for the confirmation of the gospel, and that they knew the sanctity both of their manners and of their precepts, no doubt can be entertained of these things. For it is not to be supposed that three men of common understanding would have joined in writing after this manner to such numerous societies as the Thessalonian church, and the other churches in which they ordered this epistle to be read, unless the things which they affirm were done in their presence had really been true. And if they are true, there can be no doubt that Paul and his assistants were commissioned of God, and that the gospel which they preached is of divine original, and of universal obligation.”

There is, however, no satisfactory evidence that the apostle, in writing this epistle, had any such thing in view as to prove the truth of Christianity by a regular chain of argument against the heathen philosophers. His chief design rather was to confirm the faith and hope of the Thessalonian believers, and to prevent their being shaken by the persecutions they met with, and to engage them, from what they had already suffered in the cause of Christ, and the extraordinary character they had hitherto maintained, to make still greater advances in the holy religion which they had embraced. Accordingly, after the inscription and benediction, (1 Thessalonians 1:1-2,) he, I. Celebrates the grace of God toward them, 1 Thessalonians 1:3-10. II. He reminds them of the courage and fidelity with which he had preached the gospel at his first entrance among them, in spite of all the danger to which his zeal had exposed him, and appeals to them for the unexceptionable and disinterested manner in which he had conducted himself, and the tender affection and concern he had always manifested for their spiritual interests, 1 Thessalonians 2:1-12. III. He acknowledges the happy success which had attended his labours in their conversion to the Christian faith, which they had openly and courageously professed, notwithstanding the persecutions to which they were thereby exposed; observing that he himself, and his fellow-Christians in Judea, had met with the same ill treatment from the perverseness of their own countrymen; and assuring them, that though he had been unwillingly detained from them longer than he intended, his affection for them was not decreased, but that he still rejoiced in them as his glory and his crown, 1 Thessalonians 2:13-20. IV. He assigns the reason of his sending Timothy to them, and speaks of the great comfort he had received from the pleasing account which Timothy had given of them, adding that he was continually praying for their further increase and establishment in grace, and for an opportunity of making them another visit, chap. 3. V. He proceeds to renew the practical exhortations he had given them while he continued with them; recommending especially chastity, in opposition to all kinds of uncleanness; justice, in opposition to all manner of fraud and dishonesty; charity, in which he acknowledges they had already excelled; and a diligent application to their proper business, joined with a prudent behaviour toward their heathen neighbours, 1 Thessalonians 4:1-12. VI. To comfort them under the loss of some of their Christian friends, he assures them that those who were fallen asleep in Jesus should be raised again at the last day, and, together with those that remained alive, should be caught up to meet the Lord, and share his triumph. And, having thus laid a foundation on which to build their hope, he takes occasion to urge the necessity of preparing for so awful an event, that it might not take them unawares; representing the peculiar obligations they were under to sobriety and watchfulness, from the superior light and knowledge they enjoyed, 1 Thessalonians 4:13 to 1 Thessalonians 5:11. Lastly, he recommends to them a respectful behaviour to their ministers, and gives some directions for their conduct toward persons of different tempers and characters in the church, adding other practical precepts of a more general nature; and having offered up a solemn petition for their perfect sanctification and preservation in holiness, he concludes with his usual benediction, 1 Thessalonians 5:12-28.

It appears from Acts 20:1-2, that St. Paul afterward visited Thessalonica, but we find nothing more in the Scriptures respecting this church except the second epistle which the apostle wrote to it. Christianity, however, has never been quite extinct in that city since it was first planted there by St. Paul. There are in it at present thirty Christian churches belonging to the Greek Christians, about forty Jewish synagogues, and forty-eight Mohammedan mosques. The city, being now under the dominion of the Turks, is called by them “Salonichi,” which is a corruption of its ancient name. 

01 Chapter 1 

Verse 1
1 Thessalonians 1:1. Paul, &c. — In this epistle St. Paul neither uses the title of an apostle, nor any other, as writing to pious and simple-hearted men with the utmost familiarity; and Silvanus, (also called Silas,) and Timotheus — St. Paul joins these two faithful fellow-labourers with himself in this epistle, because they had been with him at Thessalonica, and were well known to and much loved by the believers there; to the church of the Thessalonians which is in God the Father — The one living and true God, in whom they have believed, whose children they are become, and whom they acknowledge and worship as their God and Father, thereby distinguishing themselves from the idolatrous heathen; and in the Lord Jesus Christ — Whom they also believe in, adore, and serve, as the Son of the Father, and their Redeemer and Saviour, thereby distinguishing themselves from Jews. The expression also implies that they had union and communion with God and Christ.

Verses 2-4
1 Thessalonians 1:2-4. We give thanks, &c. — From hence to 1 Thessalonians 3:13, we have the chief object of this epistle, which was to comfort, strengthen, and establish the Christians at Thessalonica, and induce them to persevere under all the discouragements which he, their apostle, or they themselves, might meet with. And in his entrance upon this design he gives vent to what lay most upon his heart, thanking God for their conversion from idolatry to Christianity amidst so many discouraging circumstances; and praying that they might continue in the faith they had embraced, in which he takes all occasions of speaking well of the Thessalonians, as indeed he does through all the epistle, in which there is a peculiar sweetness, unmixed with any sharpness or reproof; those evils which the apostle afterward reproved, having not yet crept into the churches: remembering without ceasing — Or constantly in all our prayers; your work of faith — Your active, ever-working faith; and labour of love — Your love to God and man, which induces you to labour continually to promote the glory of God, and do good to the bodies or souls of men; and patience of hope in our Lord Jesus Christ — Your patience under all your persecutions and other sufferings, the fruit of that blessed hope of eternal life, which is grounded on the death and resurrection of Christ, and is wrought in you by his saving grace; in the sight of God, even our Father — Whose eye is continually upon you, who observes, and will not fail to reward, the graces wrought in you by his blessed Spirit. Observe reader, all true faith in Christ, and the truths and promises of the gospel, works; all genuine love to God and man, labours; and the hope which is well grounded and lively, patiently bears all things. Knowing, brethren, beloved of God — And of us his servants; your election — Your being chosen to be God’s peculiar people, by these plain marks. Of predestination and election, see on Romans 8:28; Ephesians 1:4-5.

Verse 5
1 Thessalonians 1:5. For our gospel — The gospel which we preach, and which has been solemnly committed to our charge; came not unto you in word only — You not only heard, understood, and assented to it as a revelation from God, and received thereby information concerning those spiritual and divine things of which you were before ignorant; but it came also in power — Awakening your minds to a deep sense of the infinite importance, as well as certainty, of the discoveries it makes you, especially concerning the future and eternal state awaiting you, and your present fallen, sinful, and depraved condition; convincing your consciences of the number and greatness of your sins and follies, and your want of a Saviour from that state of ignorance and guilt, depravity, weakness, and misery, in which you saw yourselves to be involved; thus humbling you before a holy and just God, and bringing you to the footstool of his mercy in true repentance and godly sorrow, productive of fruits worthy of repentance. And in the Holy Ghost — Bearing an outward testimony by various miraculous operations to the truth and importance of the gospel which we preach; and by his enlightening, quickening, and renewing influences on your souls, causing it to produce the fore-mentioned effects; and above all, inspiring you with living faith in Christ, and in the promises of God through him, and thereby revealing him to and in you the hope of glory; Galatians 1:16; Colossians 1:27; and at the same time creating you anew in Christ Jesus, and strengthening you with might in the inner man, (Ephesians 3:16,) that you might be able, as well as willing, to withstand all the subtlety, power, and malice of your spiritual enemies, and to do and suffer the whole will of God. And in much assurance — Greek, εν πληροφορια πολλη, literally, in full assurance and much of it; not only begetting in you a full persuasion of the certain truth and infinite importance of the doctrines, precepts, promises, threatenings, and every part of the gospel declared to you, but of your personal interest in the privileges and blessings of it, and therefore of your present justification and acceptance with God, of your adoption into his family, regeneration by his grace, and title to his glory; and causing you to rejoice in expectation thereof, and that with a lively and joyful expectation, even with joy unspeakable and full of glory. So that both the full assurance of faith, and the full assurance of hope, accompanied with perfect love casting out fear, (all which graces are expressly mentioned by the apostles in their epistles, see Hebrews 6:11; Hebrews 10:22; 1 John 4:17 :) are implied in the much assurance here spoken of. And these effects, if not the miraculous gifts of the Spirit, always more or less attend the faithful preaching of the true and genuine gospel of Christ; neither are some extraordinary operations of the Holy Ghost always wholly withheld, where the gospel is preached with power, and preachers and hearers are alive to God. As ye know what mariner of men we were among you — How we conducted ourselves, and with what zeal and diligence we exerted ourselves in order to your salvation; for your sakes — Seeking your advantage, not our own.

Verses 6-10
1 Thessalonians 1:6-10. Ye became followers of us — Obedient to our directions, and imitators of our example; and of the Lord also — Both in the holiness of your lives, and in the courage and patience with which you endured those sufferings which lay in the way of your duty; having received the word — When first preached to you; in much affliction, with joy of the Holy Ghost — That is, though attended with persecution, yet with joy, such as only the Holy Ghost could inspire you with. So that ye were ensamples — Patterns to be imitated; to all that believe in Macedonia — Chiefly in Philippi and Berea; and in the more distant province of Achaia — Namely, to the Corinthian converts, who, hearing of their pious and virtuous conduct, were excited to emulation. The apostle mentions Macedonia and Achaia, because he had just been travelling through these parts before he came to Corinth, from whence, as has been observed in the preface, he wrote this epistle. For from you sounded forth the word of the Lord — Was echoed, as it were, from you; not only in your own borders of Macedonia and Achaia — With which you could easily have correspondence; but also in every place — That is, far beyond these countries; your faith to God-ward — The report of your embracing the gospel, and of consequence believing in the living and true God; is spread abroad — Is become notorious; so that we need not to speak any thing — Concerning it. The apostle does not mean that the Thessalonian brethren sent persons to preach the gospel in the countries here mentioned, but that their relinquishing idolatry had occasioned the preaching of the gospel at Thessalonica to be much talked of in these provinces, and in many other places. Grotius observes, that many of the Thessalonians being merchants, who travelled into foreign countries for the sake of commerce, the news of their fellow-citizens having renounced the worship of the heathen gods must have been spread abroad widely by their means, as the apostle here affirms. And as this was a very extraordinary event, it would naturally occasion much discourse among them to whom it was reported. For they themselves — The faithful, wherever we come; show of us what manner of entering in, &c. — Are able to give an account of the success of our ministry among you, and what entertainment it found with you; and how ye turned to God from idols —

In the worship of which ye had been brought up; to serve the living and true God — The epithet living is given to God to distinguish him from the heathen idols, which were destitute of life. And he is called the true God, in opposition to the fictitious deities worshipped by the heathens, who, though some of them may have formerly lived, or are now living, are not true gods; such as demons and the souls of men departed. And to wait for his Son from heaven — To raise the dead and judge the world; whom he raised from the dead — In proof of his future coming for these purposes. “Christ himself, on two different occasions, promised that he would return from heaven, Matthew 16:27; John 14:3. The angels, likewise, who attended at his ascension, foretold the same things, Acts 1:11. And as the great design of his return is to punish his enemies, and reward his faithful servants, his second coming was always a principal topic on which the apostles insisted in their discourses; consequently it was a principal article of the faith and hope of the first Christians, a frequent subject of their conversation, and a powerful source of consolation to them in all their afflictions and troubles. May it ever be the object of our faith and hope, and the source of our consolation, especially at death!” — Macknight. Even Jesus, who delivered — Greek, ρυομενον, rather, delivereth; us from the wrath to come — He hath redeemed us once, he delivers us continually; and will deliver all that believe in him from the wrath, the eternal vengeance, which will then come upon the ungodly. 

02 Chapter 2 
Verse 1-2
1 Thessalonians 2:1-2. Yourselves, brethren, know, &c. — What was proposed chap. 1 Thessalonians 1:5-6, is now more largely treated of; concerning Paul and his fellow- labourers, 1 Thessalonians 2:1-12 : concerning the Thessalonians, 1 Thessalonians 2:13-16. Our entrance in unto you — With what demonstration of a divine agency it was attended; that it was not in vain — Or without success, as Dr. Heylin reads; but was attended with most important consequences and effects, which will be everlasting. The original expression, however, ου κενη γεγονεν, is rendered by Dr. Waterland, was not vain; and by Dr. Macknight, was not false, or destitute of truth, judging the apostle’s meaning to be, “that his entrance among the Thessalonians was not the entrance of a deceiver, who, with a view to draw money from his hearers, or to acquire power, or to live in pleasure among them, told them stories which he himself knew to be false. To this interpretation, the reason assigned in the following verse agrees: his sufferings for the gospel being the strongest proof that he himself believed it; whereas, of his not having preached in vain to the Thessalonians his sufferings were no proof. Besides, if the apostle had meant to say that his entrance was not in vain, the expression would have been εις κενον, as in Philippians 2:16; 1 Thessalonians 3:5.” But after we had suffered — In several places; and were shamefully entreated at Philippi — Being there stripped and scourged by the common beadle, and thrust into prison, where our feet were made fast in the stocks. Scourging with rods was a punishment so ignominious, that the Portian law, among the Romans, forbade it to be inflicted on any Roman citizen. We were bold — Notwithstanding; in our God — Trusting in his assistance; to speak unto you the gospel — Though we are forced to do it with much contention — Meeting with much opposition, or in the midst of inward and outward conflicts of all kinds.

Verses 3-6
1 Thessalonians 2:3-6. For our exhortation — That is, our preaching, a part being put for the whole; was not of deceit — With a design to seduce or corrupt any one by false doctrine; or, we preach not a lie, but the truth of God; nor of uncleanness — Tending to encourage men in their impure course of life; nor in guile — To procure esteem or any worldly advantage to ourselves, under pretence of aiming at the glory of God. In this verse, and in those that follow to 1 Thessalonians 2:12, “the apostle delineates his own character, and the character of his assistants as teachers, on purpose to make the Thessalonians sensible that they had nothing in common with impostors, who are always found to use the mean, vicious practices, which the Christian teachers in this passage disclaimed.” But as we were allowed — δεδοκιμασμεθα, were approved, of God; to be intrusted with the gospel — That most invaluable treasure; even so we speak — That is, preach; not as pleasing men — After the manner of impostors, accommodating our doctrine to their tastes and prejudices; but God, who trieth our hearts — It is our constant endeavour to secure his approbation. And what stronger proof can be given of our not preaching with guile? Neither used we flattering words — To insinuate ourselves into your affections: this ye know; nor a cloak of covetousness — A pretence of piety to promote the schemes of covetousness; of this God is witness. Macknight reads, with a cloak over covetousness; justly observing, that covetousness is never used as a cloak to cover any thing, but needs a cover to conceal itself. The apostle calls men to witness an open fact; God, the secret intentions of the heart: in a point of a mixed nature, (1 Thessalonians 2:10,) he appeals both to God and man. Flattery and covetousness were vices to which the teachers of philosophy, in ancient times, were remarkably addicted. And they are vices which, more or less, enter into the character of all impostors, who, as the apostle observes, (Romans 16:18,) by good words and fair speeches deceive the hearts of the simple. Nor — Instead of seeking to acquire power or riches by preaching; of men sought we glory — That is, popularity, honour, and applause; neither of you, nor yet of others — Among whom we laboured and conversed. Nay, we did not seek so much as the respect of a suitable maintenance; when we might have been burdensome — That is, might have claimed support; as the apostles of Christ — Who had authorized us to take from our hearers what was necessary for our subsistence, but we maintained ourselves by the labour of our own hands. He refers to the right they had of being maintained at the charge of those to whom they ministered. See 1 Corinthians 9:6-14; 1 Timothy 5:18. But he was acting now on the same maxims at Corinth, (from whence he wrote this epistle,) by which he had governed himself at Thessalonica. See Acts 18:3.

Verse 7-8
1 Thessalonians 2:7-8. But we were gentle — Mild, tender; among — εν μεσω υμων, in the midst of, you — Like a hen surrounded with her young; even as a nurse — A mother who suckles her own offspring, as the word τροφος here signifies; cherisheth her children — The offspring of her own womb, warming them in her bosom, and feeding them with her milk. So being affectionately desirous of you — ουτως ιμειρομενοι υμων, being tenderly affectionate toward you; or loving you tenderly; a beautiful poetical expression, as Blackwall observes, signifying the most passionate desire: we were willing to have imparted not the gospel only, but our own souls — Or lives, rather. Chandler observes, that “the apostle here considers the Thessalonians as in the infancy of their conversion; himself as the tender mother who nursed them; the gospel as the milk with which he fed them; and his very soul, or life, as what he was willing to part with for their preservation. Could the fondest mother carry her affection for her helpless infant further?” He adds, “Nothing can exceed the elegance, the strength, and the moving affection of this description! A man must have no bowels, who does not find them moved by so fine, so lively, and warm a scene.”

Verses 9-12
1 Thessalonians 2:9-12. Ye remember, brethren, our labour — In the ministerial work; and travail — ΄οχθον, toil, in our secular employment; for labouring night and day, &c. — It seems they often took from the rest of the night the hours which during the day they had spent in the exercise of their ministry: because we would not be chargeable — But might be able to maintain ourselves. The apostle often appealed to this proof of his disinterestedness. Indeed, in preaching the gospel, he had no view but to promote the glory of God, and the salvation of mankind. Ye are witnesses — For our conduct was well known to you; and God also — Who observes our most secret actions, desires, and designs; how holily — Toward God, and in the things respecting his worship and service; and justly — With regard to men; and unblameably — In respect of ourselves; we behaved ourselves among you that believe — Who were the constant observers of our behaviour. As ye know how — With what earnestness, and diligence, and importunity; we exhorted, comforted, and charged every one of you — As far as God gave us access to you. By exhorting, we are moved to do a thing willingly; by comforting, to do it joyfully; by charging, to do it carefully. As a father doth his children — The apostle (1 Thessalonians 2:7) compared the gentleness with which he behaved toward the Thessalonian believers to the tenderness of a nursing mother toward her sucking children. Here he compares the affection and earnestness with which he recommended holiness to them, to the affection and earnestness of a pious father, who exhorts his own children. That ye would walk worthy of God — Conduct yourselves in such a manner as becomes those who know God, and profess to believe in, love, and serve him, and in a manner suitable to the relation in which it is your happiness to stand to him; who hath called you — By his gospel and his grace; unto his kingdom here, and glory hereafter.

Verses 13-16
1 Thessalonians 2:13-16. For this cause — Or, on this account also; thank we God without ceasing — See on 1 Thessalonians 1:2; that is, we not only thank him that we have been enabled to conduct ourselves, and to discharge our duty, in the manner above described, but that, when ye received the word of God which ye heard, &c. — Greek, λογον ακοης του θεου, literally, the word of hearing of God; the word which God hath appointed to be heard through our preaching. Accordingly, the same expression, λογον ακοης, (Hebrews 4:2,) is rendered by our translators, the word preached. But Dr. Chandler thinks the clause should be rendered, the word of report concerning God; supposing it to be an allusion to Isaiah 53:1, Who hath. believed, τη ακοη ημων, our report? Ye received it not as the word of men — As a mere human invention, or a doctrine framed by the wisdom of men; but as it is in truth, the word of God himself — Of which there is this further proof, that it worketh effectually in you that believe — Producing such a change in your hearts and lives as abundantly attests its divine original. Wherever the gospel is thus received — where there is a full conviction that it is nothing less than a message from Jehovah himself, a Being of infallible truth, unspotted holiness, unerring wisdom, and overflowing goodness — it is no wonder that it should produce the effect here ascribed to it. For ye, brethren, became followers of the churches in Judea — Imitators of their courage and constancy in suffering for the truth, as being influenced by the same Spirit which animated and supported them, though you had not been eye-witnesses of their example: for ye suffered like things of your own countrymen — Ye have been calumniated, imprisoned, and spoiled of your goods; even as they suffered from the Jews — Their countrymen. The same fruit, the same afflictions, and the same experience, at all times, and in all places, are an excellent criterion of evangelical truth. Who both killed the Lord Jesus — Their own Messiah; and — Before him; their own prophets — Who foretold his appearance; and whom God, in many distant ages of their commonwealth, raised up unto them. The expression, their own prophets, is emphatical; and denotes that the Jews acknowledged the prophets whom they killed to be prophets really sent of God. So remarkable were the Jews for persecuting the prophets, that Stephen challenged the council to show so much as one whom their fathers had not persecuted, Acts 7:52. And have persecuted us — Apostles and preachers of the gospel; and they please not God — Though they pretend to be so well acquainted with him and his will, and boast so much of their interest in him; nay, they are not concerned to please him, notwithstanding their fair professions; and are contrary to all men — Are common enemies of all mankind; full of contempt and malignity against all other nations, and behaving toward them in the most perverse and unfriendly manner. The hatred which the Jews bore to all the heathen, without exception, was taken notice of by Tacitus and Juvenal, and even by Josephus. It was directly contrary to the law of Moses, which, in the strongest terms, recommended humanity to strangers; but arose probably from their not understanding rightly the intention of the precepts of their law, which were given to prevent them from having familiar intercourse with idolaters, lest they should be induced to imitate them in their practices. Forbidding us — The apostles and messengers of God; to speak to the Gentiles — That is, to preach the gospel to them, as we are expressly commanded of God to do; that they might be saved — In which respect especially they show themselves to be the enemies of mankind, opposing their present and everlasting salvation; to fill up, &c. — So that, instead of pleasing God, they fill up the measure of their sins always — As they have ever done: but the wrath — The vengeance of God; is come upon them — Is about to overtake them unawares, while they are seeking to destroy others. Or, God has begun to punish them, and will speedily complete their destruction. The word εφθασε, here rendered is come, being in the past time, properly signifies hath come. But, as Macknight observes, the past time is here put for the present, or rather for the future, as is plain from this, that the wrath of God had not yet fallen on the Jewish nation in the full sense here expressed. The apostle only speaks of their punishment as at hand, being taught either by Christ’s prediction, or by a peculiar revelation made to himself. The original expression, εις τελος, rendered here to the uttermost, was understood, by the ancient commentators, as signifying that the wrath of God was coming upon the Jews, not for a few years, but for a long duration, even for many generations: which has accordingly come to pass. To render the expression as our translators have done, to the uttermost, is certainly not quite proper. For, though the calamities brought on the Jews by the Romans were very great, they did not utterly destroy them. According to God’s promise, that he never would make a full end of the Jews, a remnant of them was left; and in the posterity of that remnant, now multiplied to a great number, the promises concerning the conversion and restoration of Israel will be fulfilled. It may not be improper to observe here, that in the dreadful calamities brought on the Jewish nation for killing their Messiah, and opposing his gospel, we have an example and proof of the manner in which all obstinate opposition to the gospel will end.

Verses 17-20
1 Thessalonians 2:17-20. But we, brethren, &c. — In this verse we have a remarkable instance, not so much of the transient affections of holy grief, desire, or joy, as of that abiding tenderness, that loving temper, which is so apparent in all St. Paul’s writings toward those he styles his children in the faith. This is the more carefully to be observed, because the passions occasionally exercising themselves, and flowing like a torrent, in the apostle, are observable to every reader; whereas it requires a nicer attention to discern those calm, standing tempers, that fixed posture of his soul, from whence the others only flow out, and which more peculiarly distinguish his character. Being taken from you — Greek, απορφανισθεντες, separated from you. The expression is commonly applied to children who are deprived of their parents: here, as the apostle, under God, was the spiritual father of the believers in Thessalonica, it is used in allusion to parents who are deprived of their children: for a short time — προς καιρον ωρας, for an hour’s time; that is, for a very little season. Perhaps the apostle meant, that when he fled from Thessalonica to Berea, he proposed to be absent only a few days, till the rage of the Jews was abated; after which he intended to return. Accordingly he tells them, he the more earnestly, on that account, endeavoured to return, and actually made two attempts for that purpose. But the coming of the Jews from Thessalonica, to stir up the people in Berea against him, frustrated his design, and obliged him to leave Macedonia. We would have come (even I, Paul,) once and again, &c. — This parenthesis, Macknight thinks, shows, that what follows is to be understood of Paul alone, though he continues to use the plural form of expression; and that therefore in other passages, where he uses the plural number, he may be speaking of himself only. But Satan hindered us — By the persecuting Jews. Because the devil employs himself continually in obstructing the good purposes, endeavours, and actions of mankind, and is the chief enemy of God and man, he hath the name of Satan, or adversary, given him by way of eminence. And they who assist him in his malicious attempts are called ministers of Satan, 2 Corinthians 11:15. The persecution raised against the apostle and his fellow-labourers, in Berea, is here ascribed to Satan, to teach us that persecution for conscience’ sake is the genuine work of the devil. For what is our hope — The source of my hope; or joy — That wherein I take comfort; or crown of rejoicing? — The honour of my ministry, and the chief cause of my rejoicing. Are not even ye — As well as our other children; in the presence of our Lord — When I shall behold you, at the last day, owned of him, and made happy by him. “In this passage, the apostle compares the return of Christ to heaven, after the judgment, to the solemnity of a triumph, in which the apostle himself is to appear crowned in token of his victory over the false religions of the world, and over the abetters of those religions,” as well as over the errors and vices of mankind, and all the enemies of God and his people, visible and invisible; “and attended by his converts, who are, in that manner, to honour him as their spiritual father.” And because these converts were the fruits of his preaching, and the evidences of the success of his labours, and therefore one grand “cause of his being thus crowned, they are, by a beautiful figure of speech, called his crown of glorying.” That some peculiar honour or reward will be conferred on them who have been instrumental in the conversion of sinners, is evident from Daniel 12:3. For ye are our glory and joy — The manner in which the apostle here speaks of the Thessalonians, “shows that he expected to know his converts at the day of judgment. If so, we may hope to know our relations and friends then. And as there is no reason to think that in the future life we shall lose those natural and social affections which constitute so great a part of our present enjoyment, may we not expect that these affections, purified from every thing animal and terrestrial, will be a source of our happiness in that life likewise? It must be remembered, however, that in the other world we shall love one another not so much on account of the relation and friendship which formerly subsisted between us, as on account of the knowledge and virtue which we possess. For among rational beings, whose affections will all be suited to the high state of moral and intellectual perfection to which they shall be raised, the most endearing relations and warmest friendships will be those which are formed on excellence of character. What a powerful consideration this to excite us to cultivate, in our relations and friends, the noble and lasting qualities of knowledge and virtue, which will prove such a source of happiness to them and to us through the endless ages of eternity!” — Macknight. 

03 Chapter 3 
Verse 1
1 Thessalonians 3:1. When we could no longer forbear — Or bear, rather, namely, our anxiety on your account. The word στεγοντες, here used, literally signifies bearing or carrying, but never forbearing. Some such word as anxiety is necessary to be supplied, because it appears from the following verse, that the apostle was at this time under great concern lest the Thessalonians should have been moved from the faith of the gospel, either by the false arguments of the unbelievers, or by the persecutions which they suffered. We thought it good to be left at Athens alone — Although there we had peculiar need of the support and comfort of having with us an approved companion and friend. Some infer, from this manner of speaking, that Silas was absent from Paul while he was at Athens. And Macknight supposes, that though Timothy and Silas were both ordered to follow him from Berea to Athens, (Acts 17:15,) only Timothy came to him there. See Acts 18:1; Acts 18:5. If this opinion be correct, when Timothy left Athens, the apostle remained in that city alone, which was a very trying circumstance, as he expected great opposition from the Athenian philosophers. Some, however, infer, from the apostle’s speaking in the plural number, We thought, &c., that Silas must have been with him. And sent Timotheus, our fellow-labourer in the gospel — As Timothy is said (Acts 17:14) to have remained with Silas in Berea, after Paul’s departure, it is probable he had been with the apostle at Thessalonica, and had assisted him in his work of preaching the gospel there; to establish you — In the new faith you have embraced; and to comfort you — Under your suffering. That no man — That none of you, who have believed; should be moved — Or shaken, as σαινεσθαι means; should be discouraged, and made to fall off from his adherence to the Christian profession and hope, by these afflictions — Which either you or we are exposed to. For you know that we are appointed thereto — Our Lord expressly forewarned his apostles that they were to be persecuted, and that even to death; and that whoever killed them would think he did God service. Moreover, when he called Paul to the apostleship, he showed him how great things he must suffer for his name’s sake, Acts 9:16. All the apostles, therefore, and Paul more especially, expected to be persecuted. But here it is signified, that not only the apostles, evangelists, and other ministers of the word, were exposed to persecution, but that all who embraced the Christian faith were to expect to meet with the same treatment from the unbelievers, whether heathen or Jews; yea, that, as the original expression, εις τουτο κειμεθα, implies, that they were appointed to it, or rather laid, in every respect, in a fit posture for it, and that by the very design and contrivance of God himself, for the trial and increase of their faith and other graces. For, one principal part of the scheme of God, in establishing the Christian Church, was to raise a society of men who should glorify his name, and illustrate the force of true religion by enduring the greatest extremities in its defence with fortitude and cheerfulness. He gives great riches to the world, but stores up his treasures of wholesome afflictions for his children. For when we were with you — We did not flatter you with any vain hopes of an easy and pleasurable life, but plainly and candidly told you, before you embraced the gospel which we preach, and united yourselves to the Christian community, by submitting to the ordinance of baptism, that we should suffer tribulation — And indeed what else could be expected by any that consider the nature of the religion to which we are endeavouring to make converts, compared with the tempers, prejudices, and interests of mankind. Because the apostle knew that the enemies of the gospel would infer, from his not delivering himself from persecution by miracles, that he did not possess the miraculous powers to which he pretended, he took care to let his disciples know, in every place, that he was ordered by his Master to suffer for the gospel, and that his suffering for it was as necessary a part of the proof of its divine original as his working miracles.

Verses 5-8
1 Thessalonians 3:5-8. For this cause — The apostle proceeds to explain more fully what he began to speak of 1 Thessalonians 3:1; when I could no longer forbear — Or endure the state of anxious uncertainty I was in with regard to persons so dear to me, in such circumstances; I sent to know your faith — Whether you continued steadfast and constant in your adherence to the truth; lest the tempter — Satan; should have tempted you — That is, should by his temptations have caused you to faint under your trials, and so to depart from the faith. Temptations of different kinds usually accompany persecutions. But now, when Timothy came from you — Immediately after whose return, it seems, St. Paul wrote this epistle, while his joy was fresh, and his tenderness at the height; and brought us good tidings of your faith, &c., and that ye have good remembrance of us — Think of us with affection, and make respectful mention of us upon all occasions. The apostle undoubtedly means their remembering him and his fellow-labourers with respect, as teachers sent from God; and with gratitude, as those who had given them the knowledge of the true God and of eternal life. These things are the best foundations of a respectful, grateful remembrance; for, as Chandler observes, the persons who are converted by the labours of the faithful ministers of Christ owe to their spiritual fathers their own souls; an obligation that ought not to be soon or easily forgotten. Therefore, brethren, we were comforted over, or concerning, you — The faithfulness and constancy of the people of God are a great source of comfort to their teachers. For now we live indeed — Our life is worth having; or, we enjoy life; if, or seeing that, ye stand fast in the Lord — Continue firm in the faith of Christ and of his grace. So great is our affection for you. In like manner, faithful ministers of the gospel, after the apostle’s example, have no higher joy than when they find their wishes, their prayers, and their labours effectual to the conversion of their people, and for their establishment in truth and grace.

Verses 9-13
1 Thessalonians 3:9-13. What thanks can we render to God — That is, what sufficient thanks; for you — On account of your perseverance; for all the joy —

That I have thereby such unfeigned cause of rejoicing; so that the apostle’s joy respecting the Thessalonians, arose first from their conversion, and next, from their steady adherence to the faith and profession of the gospel amidst great temptation and persecution; before, or, in the presence of, our God — As εμπροσθεν του θεου ημων properly signifies. Joy in the presence of God is not a carnal or worldly but a spiritual joy, such as God approves. Night and day praying exceedingly — That is, with great earnestness and importunity: that God would permit us to see your face — Once more in the flesh; and might perfect that which is lacking in your faith — Thus it appears St. Paul did not suppose that they who are once upon the rock no longer need to be taught by man! Now God himself and our Father, and our Lord Jesus Christ — Here we have a plain instance of prayer being addressed to Christ as well as to the Father, and even in the same words, and at the same time. A similar instance occurs 2 Thessalonians 2:16-17. And doubtless these petitions are addressed to him because he is God, for unless he be present everywhere, how can he hear the prayers which are everywhere put up to him by his disciples? Direct — Clear, or make straight; our way unto you — Namely, by removing those obstructions which at present remain. This prayer is founded on the supposition that the common events on which the apostle’s prosperous journey to the Thessalonians depended, were under the direction of God. The apostle, it appears, was heard in his prayer; for, as we are told (Acts 20:2) that he gave the brethren in Macedonia much exhortation, we have reason to believe he did not pass by the Thessalonians, whom he was so desirous to visit. And the Lord make you to increase and abound — πλεονασαι και περισσευσα, to abound and overflow; in love — The Lord Jesus seems to be here addressed, because all spiritual blessings which are originally from the Father come to us immediately through and from Christ, to whom belongs the office of bestowing every blessing, whether of nature, of providence, or of grace, upon his followers. The apostle’s example in praying thus fervently and importunately for his converts, well deserves to be imitated by all ministers of the gospel. And toward all men, as we toward you — Chandler’s remark on this passage is worthy of particular attention: “The apostle loved the Thessalonians as a father loves his children, and as a mother the infant at her breast, 1 Thessalonians 2:7. This his great love to them made him solicitous for their perseverance and salvation, so as to be willing to be persecuted, and to live in continual straits, (1 Thessalonians 3:7,) and to lose his life, (1 Thessalonians 2:8,) if it could have contributed to their perseverance in the faith, and to their eternal happiness. Generous apostle! how like the Master he served! Well therefore might he propose his own love to them as a pattern of their love to one another and to all. What an excellent religion is the Christian, which enjoins such a universal benevolence, even toward enemies and persecutors, and which roots out of the mind every tendency to anger, envy, malice, and revenge.” To the end — That by means of your love, which is the root of all piety and virtue; he may establish your hearts unblameable in holiness — May make you steadfast in the experience of all Christian graces, and in the practice of all godliness and righteousness; and this before God, even our Father — Whose eyes are always upon you. These are high expressions when applied to fallen creatures, but what cannot the grace of God in Christ effect? Ye shall be perfect, says the Lord Jesus to his disciples, as, or because, your Father in heaven is perfect. And St. Paul informs us, that apostles, prophets, evangelists, pastors, and teachers, are appointed for the work of the ministry, in order to the perfecting of the saints, till they all come unto the full measure of Christ’s stature, Ephesians 4:11-13; and accordingly that they made it the great end of their preaching to present every man perfect in Christ Jesus, Colossians 1:28. At the coming of our Lord Jesus with all his saints — That you may be found such at the day of final judgment. 

04 Chapter 4 
Verse 1-2
1 Thessalonians 4:1-2. Furthermore — το λοιπον, as for what remains to be said, in subserviency to the important end of your being presented before God in the final judgment, perfected in holiness; we beseech you, by the Lord Jesus — By his authority, in his name, and for his sake; that as ye have received of us — While we were among you; how ye ought to walk — If you desire to adorn your Christian profession; so ye would abound more and more — Striving continually to make advances in every Christian grace and virtue. Here the apostle reminds the Thessalonian believers that from his first coming among them he had exhorted them to conduct themselves in a holy manner, if they wished to please and continue in the favour of the living and true God, in whom they had believed; and that he had explained to them the nature of that holiness which is acceptable to God. And the same method of exhortation and instruction he undoubtedly followed in all other cities and countries. For you know — You cannot but remember; what commandments we gave you — Commandments very different from those enjoined by the heathen priests, as pleasing to their pretended deities.

Verses 3-6
1 Thessalonians 4:3-6. For — As we solemnly assured you, and charged you to keep continually in remembrance; this is the will of God, your sanctification — That, as God hath chosen us from the rest of the world to be a people dedicated to his honour and service, we should not pollute ourselves with those abominations which are so common among the heathen, but that we should be perfectly holy in heart and life; and therefore, to mention one single branch of the contrary; that ye should abstain from fornication — And every other kind of lewdness, so commonly practised among those who are unacquainted with the true religion. This beautiful transition of the apostle, shows that nothing is so seemingly distant, or below our thoughts, but we have need to guard against it. That every one of you should know — Should learn and accustom himself to exercise that holy skill; how to possess his vessel — His body; for this word in some other passages signifies the body, (1 Peter 3:7 :) Giving honour to the wife as the weaker vessel. That is, as weaker in body. (1 Samuel 21:5,) And the vessels, bodies, of the young men are holy. The body was called by the Greeks and Romans a vessel, because it contains the soul, and is its instrument. The apostle’s meaning may be, Let every man consider his body as a vessel consecrated to the service of God, and let him dread the impiety of polluting it by any vile, dishonourable indulgence whatever, or by putting it to any base use. Or, as some think, by his vessel, he may mean his wife. In sanctification and honour — In a chaste and holy manner, answerable to that dignity which God has put upon it by making it his temple. Not in the lust of concupiscence — εν παθει επιθυμιας, in the passion of lust; not indulging passionate desires; as the Gentiles — The heathen; who know not God — To any saving purpose; and are ignorant of that pure and sublime happiness which arises from contemplating, adoring, imitating, and having communion with him. That no man go beyond —

The bounds of chastity, or of matrimony; or overreach, as some render υπερβαινειν; and defraud — Or, exceed toward, his brother, in any, or in the, matter — Namely, of which the apostle had been speaking. Beza, Le Clerc, and some others, understand this as a prohibition of injustice in general; but the context seems to determine its meaning to that kind of injury by which chastity is violated. Probably the apostle intended here to prohibit three things; fornication, (1 Thessalonians 4:3,) passionate desire, or inordinate affection in the married state, and the breach of the marriage contract. Because the Lord is the avenger of all such — Will severely punish all such gross misdeeds; as we also have forewarned you, &c. — As I formerly testified to you when I preached to you in Thessalonica. For God hath not called us — In so extraordinary a manner, and separated us from the rest of the world; to uncleanness — To leave us at liberty to defile ourselves with any kind of sin; but unto holiness — Of heart and life. He therefore that despiseth — The commandments we give by authority from God, and according to his will; despiseth not man — Only or chiefly; but God — Speaking in and by us; who hath also given unto us — Who are his divinely-commissioned teachers; his Holy Spirit — To guide us in what we deliver. What naked majesty of words! how oratorical, and yet with how great simplicity! a simplicity that does not impair, but improve the understanding to the utmost; that, like the rays of heat through a glass, collects all the powers of reason into one orderly point, from being scattered abroad in utter confusion!

Verses 9-12
1 Thessalonians 4:9-12. As touching brotherly love — That peculiar affection which one disciple of Christ owes to another; ye need not so much that I should write unto you; for ye yourselves — Independent of any teaching of mine; are taught of God — By his Spirit; to love one another — In an especial manner, even with pure hearts fervently, 1 Peter 1:22. And indeed ye do it — And not only with respect to the brethren in your own city, but toward all who are in Macedonia — All the believers in that province, relieving them in their necessities according to your ability. But we beseech you that ye increase more and more — In this divine and necessary endowment. And that ye study — Literally, that ye be ambitious, to be quiet — To live quietly in the practice of those peaceful and humble virtues which suit the genius of Christianity; an ambition worthy of a follower of Jesus: and to do your own business — Without meddling, uncalled, with the concerns of others; and to work with your own hands — Not a needless caution; for to attend to temporal matters is often a cross to them whose hearts have been lately filled with the love of God. That ye walk honestly — ευσχημονως, decently, as becomes Christians; toward them that are without — The enclosure of the church; that they may have no pretence to say, (but they will say it still,) “This religion makes men idle, and brings them to beggary.” And that ye may have lack of nothing — Needful for life and godliness: more than which no Christian should desire, unless that he may have wherewith to supply the wants of others.

Verse 13
1 Thessalonians 4:13. I would not have you ignorant, brethren — The apostle had intimated, (1 Thessalonians 3:10,) that he desired to make them another visit at Thessalonica, in order to perfect that which was lacking in their faith. Perhaps what he now proceeds to say was part of what he wanted to teach them, as not having seen it proper when he was with them to enter into such discoveries as are here made. But having been informed that they lamented over their dead with immoderate sorrow, and perhaps that they hired mourners on such occasions, and were even apt to repine at the divine providence for taking their pious friends and relatives from them, he here proceeds to give them information well calculated to support and comfort them in such circumstances. Concerning them who are asleep — των κεκοιμημενων, who have slept; who have departed this life. The death of the body is termed its sleep, because it suspends the exercise of all the animal functions, closes all its senses, and is a cessation of all motion and feeling in it; and because it shall be followed by a reviviscence to a more vigorous and active life than it now enjoys. That ye sorrow not — Immoderately: herein the efficacy of Christianity greatly appears, that it neither takes away nor imbitters, but sweetly tempers, that most refined of all affections, our desire of, or love to the dead. As others — Who are unacquainted with the truths of the gospel. It was the custom of the heathen, on the death of their relations, to make a show of excessive grief, by shaving their heads, and cutting their flesh, (Leviticus 19:27-28,) and by loud howlings and lamentations. They even hired persons, who had it for a trade to make these howlings and cries. But this show of excessive grief, as well as the grief itself, being inconsistent with that knowledge of the state of the dead, and with that hope of their resurrection, which the gospel gives to mankind, the apostle forbade it, and comforted the Thessalonians by foretelling and proving Christ’s return to the earth, to raise the dead, and carry the righteous with him into heaven. Who have no hope — Many of the heathen entertained a kind of belief of a future state, but that belief being derived from nothing but an obscure tradition, the origin of which they could not trace, or from their own wishes, unsupported by any demonstrative reasoning, could scarcely be called belief or hope, and had very little influence on their conduct. See note on Ephesians 2:12. Add to this, none of them had any knowledge or expectation that the righteous, or virtuous, would be raised from the dead with glorious, immortal, incorruptible bodies, and taken to heaven; neither had they any conception of the employments and enjoyments of that immortal state. St. Paul’s discourse, therefore, concerning these grand events, must have given much consolation to the Thessalonians under the death of their relations, as it assured them that if they all died in Christ, they should all meet again, and spend an endless life in complete happiness, never more to part. In this light death is only a temporary separation of friends, which is neither to be dreaded nor regretted. Concerning our knowing one another after the resurrection, see on 1 Thessalonians 2:20.

Verse 14
1 Thessalonians 4:14. For if we believe that Jesus died and rose again — Namely, 1st, In attestation of the truth of his doctrine, in which he taught expressly the immortality of the soul, Matthew 10:28; Luke 23:43; and the resurrection of the body, John 5:28-29. 2d, For the expiation of sin, and the procuring of justification and peace with God for the penitent that should believe in him, however guilty they had before been, Hebrews 9:26; Romans 4:24-25. 3d, That he might procure and receive for us the Holy Spirit, to work that repentance and faith in us, assure us of our justification and of our title to that future felicity, and to prepare us for it by inward holiness; and, 4th, That he might ascend, take possession of it in our name, receive our departing souls, and raise from the dust our fallen and corrupted bodies, and so exalt us to that immortal, glorious, and blessed state; even so them also which sleep in Jesus — Who die in the Lord, (Revelation 14:13,) in union with him, and possessed of an interest in him; will God bring with him — They will be found in the train of his magnificent retinue at his final appearance, when he comes to judge the world, and reward his faithful servants.

Verse 15
1 Thessalonians 4:15. For this we say unto you by the word of the Lord — By a particular revelation from him. No words, as Dr. Doddridge observes, can more plainly assert that, in what follows, the apostle declares precisely what God revealed to him, and consequently that there can be no room for any such interpretation of this passage, as supposed him to be at all mistaken in any circumstance of the account he gives. That we who are alive and remain — This manner of speaking intimates the fewness of those who will be then alive, compared with the multitude of the dead. It is well observed, says Whitby, by the Greek scholiasts, that the apostle speaks these words, not of himself, but of the Christians that should be found alive at the second coming of Christ: so Chrysostom, Theodoret, Œcumenius, and Theophylact; for he well knew that he was not to live till the resurrection: yea, he himself expected a resurrection, saying to the Corinthians, He that raised up the Lord Jesus, shall raise up us also by Jesus, and present us with you, 2 Corinthians 4:14. He laboured that he might attain to the resurrection of the dead, Philippians 3:11. Yet some divines have inferred, from this and some other places in the epistles, that the apostles themselves thought and taught, that they might live until the second coming of Christ; and that St. Paul afterward changed his opinion on this subject, and admonished the Thessalonians of it, 2 Thessalonians 2:2-6. But this certainly is a dangerous mistake, and highly prejudicial to the authority of the apostles, and therefore to the Christian faith. Indeed, if the churches of Christ had once received this doctrine from them, and afterward had understood, even from their own confession, that it was a mistake, this would naturally have led them to conceive that the apostles might have been mistaken also in any other doctrine, and to suspect the truth of all that was contained in their epistles. This the apostle seems to insinuate, 2 Thessalonians 2:1-2. But that this apostle taught no such doctrine in either of his epistles to the Thessalonians, will be exceeding evident, 1st, From the following words in that chapter, 1 Thessalonians 4:3, Let no man deceive you by any means, declaring them deceivers who either taught this doctrine, or imposed it on them as taught by the apostles; and also having said, in opposition to such an opinion, that day was not to come till there was a falling away first, adding, Remember you not that when I was yet with you I told you these things? He therefore had taught them the contrary before he had written either of these epistles, and, of consequence, cannot rationally be supposed to contradict himself. 2d, From the very words used in proof of this opinion, which are introduced with this solemn declaration, This we say unto you by the word of the Lord, that we who are alive, &c., in which words he most plainly vouches the authority of Christ for the truth of what he says; and therefore, if he were mistaken, either our Lord himself must have erred with him, or the apostle must vouch Christ’s word, and his authority, when Christ had spoken no such word, and given him no authority to declare such doctrine in his name; both which assertions overthrow the certainty and truth of all St. Paul’s epistles. And hence it follows that the apostle could not deliver this assertion in any other of his epistles, for all the learned agree in this, that these epistles to the Thessalonians were the first epistles St. Paul wrote; whence it must follow that he could not deliver, in his following writings to that church, or any other churches, that doctrine which he had so industriously before confuted, and declared very dangerous, in his epistle to the church of Thessalonica.

The truth is, such expressions as these, we who are alive, (1 Thessalonians 4:15,) we shall not all sleep, but we shall all be changed, &c., (1 Corinthians 15:51,) are not to be understood of the writers themselves: they are mere figures of speech used by the best authors to draw their readers’ attention, or to soften some harsh or disagreeable sentiment; without intending to represent themselves either as of the number, or of the character, of the persons with whom they class themselves. Thus Hosea says, (Hosea 12:4,) God spake with US in Bethel; and the psalmist, (Psalms 66:6,) WE rejoiced, namely, at the Red sea, when divided; and, (Psalms 81:5,) I heard a language I understood not, that is, in Egypt, though neither were in existence at the times when the facts referred to happened. This figure in the mouth of Christ’s disciples has a singular propriety, because all of them making but one collective body, of which Christ is the Head, and which is united by the mutual love of all the members, individuals may consider every thing happening to the members of this body, as happening to themselves. We shall not prevent — Or anticipate; them who are asleep — Shall not receive our glorified bodies before them.

Verses 16-18
1 Thessalonians 4:16-18. The Lord himself — The Lord Christ, arrayed in all his own glory, and in that of his Father; shall descend from heaven — “This expression does not imply that the Lord Jesus will fix his tribunal on the earth; but that he will descend so as to fix his seat in the air, at such distance from the earth that every eye shall see him, and every ear shall hear his voice, when he passes the awful sentence by which their state shall be unchangeably fixed. This conjecture is confirmed by 1 Thessalonians 4:17, where we are told that, after the judgment, the righteous shall be caught up in clouds to join the Lord in the air.” — Macknight. With a shout — Raised by millions of happy attendant spirits. The word κελευσματι, so rendered, denotes the shout which the soldiers of an army used to make at their first onset to encourage one another in the attack; it is therefore used with great propriety to express the loud acclamation which the whole angelical hosts will utter to express their joy at the coming of Christ to raise the dead and judge the world. The voice of the, or rather, (as the article is wanting in the original,) an archangel — He, probably, who will preside over that innumerable company of angels who are to attend Christ when he comes to judge the world. And the trump of God — Sounding, doubtless, with more loud and terrible blasts than those uttered on mount Sinai when the law was given. Perhaps the voice of God himself is meant, or a great and terrible sound made by attendant angels, analogous to that of a trumpet. This circumstance is mentioned likewise 1 Corinthians 15:52, where see the note. And as Theodoret remarks, If the loud sound of the trumpet, when the law was given from mount Sinia, especially when it sounded long, and waxed continually louder and louder, was so dreadful to the Israelites, that they said to Moses, Let not the Lord speak to us lest we die; how terrible must the sound of this trumpet be, which calls all men to that final judgment that will determine their lot for ever! And the dead in Christ — Those that had departed this life in a state of union with, and conformity to him; who had received his Spirit in its various graces, and imitated his example; shall rise first — Shall spring forth out of their graves in forms of glory, to the infinite astonishment of the surviving world, before the rest of the dead are raised, or the living saints are changed. Then we who are alive — Those in Christ who are found living at his coming; shall be caught up — That is, after their bodies are changed and rendered glorious and immortal; together with them — Namely, with the saints now raised, while the wicked remain beneath. What is intended by the expression caught up, Dr. Scott (Christ. Life, vol. 3. pp. 1, 204) thinks shall be effected by the activity of the glorified bodies of the righteous. But this opinion does not seem consistent with the original word, αρπαγησομεθα, here used, which implies the application of an external force. Doubtless they shall be caught up by a mighty and instantaneous operation of the divine power; to meet the Lord in the region of the air — Where his throne shall then be erected; and there, having been openly acknowledged and acquitted by him, they shall be assessors with him in that judgment to which wicked men and angels are there to be brought forth; and when the final sentence is passed upon them, shall accompany their re-ascending Saviour. And so shall we ever be with the Lord — Where we shall spend a blissful eternity ill the sight and participation of his glory. Wherefore — Make these grand events the subject of your frequent meditation; and when your hearts are distressed with grief for the loss of your pious friends, or on any other occasion which can arise in this mortal life; comfort one another with these words — The tenor of which is so important, and the truth contained in them so certain, as being taught by the infallible dictates of the Spirit of God, and revealed to us by him, from whose fidelity, power, and grace, we expect this complete salvation. 

05 Chapter 5 

Verse 1
1 Thessalonians 5:1. The apostle having described the coming of Christ to raise the dead, judge the world, and carry the righteous with him to heaven, does not quit the awful subject, but proceeds in this chapter to foretel the terror which his appearance will occasion to the unrighteous, and the punishment which he will then inflict on them: a circumstance this which merits the reader’s attention, because it proves that, in describing Christ’s second coming, the apostle had some further end in view besides that of comforting the Thessalonians under the death of their relations. But of the times — As if he had said, I have been warning you that the solemn day of universal judgment will certainly come, and have been endeavouring to lead your minds to those views of it which must be consolatory to every true believer; but concerning the precise period of time when this grand event, which will close the economy of providence, shall take place; or of the seasons — Which God hath appointed for the accomplishment of his promises and predictions, preparatory thereto; you have no need that I write unto you — No occasion to know these things particularly, since the general knowledge thereof is sufficient to render you watchful, and to excite you to make preparation for them. It is probable that, when he was with them, he had repeated to them Christ’s injunction to watch, because at such an hour as men think not, the Son of man cometh, Matthew 24:44. By making this observation, the apostle represses that vain curiosity which is natural to mankind, who, not content with the knowledge of things useful, indulge an immoderate desire of searching into things which, because the discovery of them would be hurtful, God hath determined to conceal. 

Verse 2-3
1 Thessalonians 5:2-3. For yourselves know perfectly — It being a matter plainly revealed both by Christ and his apostles; that the day of the Lord — That great decisive day, to which our eyes and hearts are so much directed; so cometh as a thief in the night — Cometh suddenly and unexpectedly; and will occasion the greatest consternation to the ungodly. This comparison is used by our Lord himself to illustrate the unexpectedness of his coming, Matthew 24:43. It is used by St. Peter also, 2 Peter 3:10; see likewise Revelation 3:3. The ancients, from this comparison, and from the parable of the virgins, fancying that Christ’s coming to judgment would be in the night, instituted their vigils, in order that at his coming he might find them watching. But the true meaning of the comparison is, that, like the coming of a thief in the night, on those who are asleep and unarmed, the coming of Christ will be unexpected, and full of terror to the wicked; without determining whether it will be in the daytime or in the night. For when they — The men of the world; shall say — Shall promise to one another; peace and safety — And shall fear no evil of any kind; then sudden destruction cometh upon them — And a destruction of the most terrible kind; as travail upon a woman with child — “Nothing can be conceived more forcible to represent the anguish and torment of the wicked, occasioned by the stinging of their own consciences, and by the horrid fears which shall be excited in them, when they find themselves over-taken by the judgment, than to compare it to the pains of child- bearing.” And they shall not escape — Condemnation and punishment at that terrible day. See 2 Thessalonians 1:8-9.

Verses 4-6
1 Thessalonians 5:4-6. But ye, brethren, are not — As formerly; in darkness — In a state of gross ignorance respecting these and all other divine things; that that awful day — Or the day of death, introductory thereto; should overtake you as a thief — Should surprise you in an unprepared state. Ye are all children of the light and of the day — Ye are blest with the bright day of the gospel, which gives you full information respecting these and all other matters that concern your salvation; and he that commanded light to shine out of darkness hath shined into your hearts; enduing you with divine knowledge, and the light of living, saving faith. We are not of the night — Of heathenism or of Judaism, destitute of gospel light, and of the information which the gospel gives, particularly respecting a future and eternal state; and neither are we, though surrounded with the light of a gospel-day, in darkness — Through unbelief and blindness of mind, God having inspired us with the faith of his operation, and opened the eyes of our understanding. Therefore let us not sleep, as do others — Who are not favoured with our advantages: let us not continue in a state of insensibility and carnal security respecting these things, as if we neither looked for death, the resurrection of the dead, nor a future judgment: having all our spiritual senses closed, and carelessly resting in lukewarmness, sloth, and indolence: but let us watch and be sober — Or, let us awake and be watchful, as some render γρηγορωμεν και νηφωμεν. Let us awake to a deep sense of the absolute certainty and infinite importance of these awful discoveries, and by continual sobriety, and a temperate use of God’s creatures, of all earthly things, and especially by walking continually in the light of truth and grace, and therefore in universal holiness and righteousness, let us stand constantly prepared for the awful scenes which await us, and which we must assuredly pass through.

Verses 7-11
1 Thessalonians 5:7-11. For they that sleep, sleep in the night, &c. — Night is the time for sleep, and they that are guilty of drunkenness, gluttony, and other vices of intemperance, generally choose to hide them under the cover of darkness; and if we were still in the night of heathenish ignorance, and in a state of spiritual blindness and unbelief, our insensibility of divine things, our unwatchfulness, sloth, and indolence would have some excuse: but being of the day — And brought out of darkness into Christian and marvellous light, we have none: let us, therefore, be sober — That is, temperate, chaste, holy, and wakeful, as νηφωμεν signifies; putting on the breast-plate of faith and love — As a defence of the heart, the seat of the passions; and for a helmet — Which will defend the head, the seat of reason; the hope of final, eternal salvation. The breast and head being particularly exposed in battle, and wounds in these parts being extremely dangerous, the ancients carefully defended them by armour, to which the apostle here compares the Christian virtues of faith, love, and hope. In the parallel passage, Ephesians 6:14, the expression, instead of the breast- plate of faith and love, is the breast-plate of righteousness; to show that the righteousness of a Christian consists in faith and love: a breast-plate which, being of a truly heavenly fabric, will, if put on, and not afterward put off, render the heart, the seat of the affections, invulnerable. The apostle’s meaning, stripped of the metaphor, is this: That, to defend our affections against the impressions of outward and sensible objects, nothing is so effectual as faith in Christ, and in the declarations and promises of his gospel, and love to God and man. The head being the seat of those thoughts and imaginations, on which the affections and passions in a great measure depend, it must be of great importance to defend it against the entrance of such thoughts and imaginations as have any tendency to excite bad affections or carnal desires. But for that purpose, nothing is better than to have the head so filled with the glorious hope of the salvation offered to us in the gospel, as to exclude all vain thoughts, imaginations, and expectations whatever. This hope therefore is most properly and elegantly termed the Christian’s helmet. This exhortation to the Thessalonian believers teaches us that the sons of light must not only watch but fight. See note on Ephesians 6:11-18. 

For God hath not appointed us to wrath — As he hath the finally impenitent, unbelieving, and disobedient: for the design of God in sending his Son was not to condemn but to save the world; and therefore they who are appointed to wrath, are only such as through impenitence, unbelief, and disobedience, reject him and his gospel; but to obtain salvation — Present and eternal; by faith in our Lord Jesus Christ — Who hath procured it for all true persevering believers, whose faith worketh by love; and will assuredly at length bestow it upon them; of which he hath given us full proof, in that he not only became incarnate, and subjected himself to the infirmities of our flesh, and to the many burdens and sufferings of this mortal life, for our sakes, but even died in ignominy and torture on the cross for us; that whether we wake or sleep, live or die, we should live together with him — In other words, That while we live, and when we die, the life and happiness of our immortal souls should be secure in a union with him, which death itself shall not be able to dissolve. Some interpret the expression, whether we wake or sleep, as signifying, “whether Christ come in the night, when we are sleeping on our beds, or in the day, when we are awake and busy in the pursuit of our common affairs.” But, as Doddridge has properly observed, since sleeping had just before been put for death, it seems more natural to interpret this clause as speaking of the state of believers, whether alive or dead: and then it must be considered as containing a direct proof of the life of the soul while the body is sleeping in the grave. “God forbid,” adds that pious divine, “that any should understand these words as intimating that Christ’s death is intended to secure our salvation, whether we take a watchful care of it or not. Yet, alas! the generality of Christians (so called) live as if that were the genuine and only interpretation.” Wherefore comfort yourselves together — παρακαλειτε αλληλους comfort, or exhort one another, under the various afflictions of life, and edify — εις τον ενα, each the other; in Christian knowledge and holiness, or endeavour to promote the work of grace in one another; even as also I know ye do — How well would it be, if professing Christians in general would emulate the character which the apostle gives to these believers at Thessalonica, if, “entering into each other’s true interests, as Chandler observes, they would banish from their conversation that calumny, slander, folly, and flattery which engross so much of this short transitory life, and by discoursing of things of substantial worth, endeavour to fortify each other against the snares of life, and those innumerable temptations which lie in wait to ruin us. With what comfort should we meet each other at the great day, were we, on that occasion, able to recollect that in general we had managed our conversation to our mutual advantage? For we should then be sensible that in some measure we owe our glory to our concern for, and fidelity to, each other. Besides, the remembrance of this would enlarge the love of the saints to each other in the future state.”

Verse 12-13
1 Thessalonians 5:12-13. We beseech you, brethren, to know — See, mark, take knowledge of them that, 1st, Labour among you — Namely, in the work of the ministry, by preaching, teaching, catechising, visiting the sick, administering the ordinances: 2d, Are over you — Greek, προισταμενους, who preside over you; preventing all irregularities, and keeping order in your assemblies, and taking care that every one exercises his office, and fulfils his duty properly in the station in which he is placed: and, 3d, Admonish you — Who observe the behaviour of individuals, and give to such as are found faulty the admonitions and reproofs necessary in order to their amendment, and that by particular application to each. Sometimes the same person may perform all these offices; may labour, preside, and admonish the whole flock, as need may be. Sometimes two or more different persons may be employed in these duties, according as God variously dispenses his gifts. “But, O, what a misery is it,” as Wesley observes, “when a man undertakes this whole work without either gifts or grace for any part of it! Why then will he undertake it? For pay? What! will he sell both his own soul and all the souls of the flock? What words can describe such a wretch as this? And yet even this may be an honourable man!” And esteem them very highly — υπερ εκπερισσου, literally, more than abundantly; in love — The inexpressible sympathy there is between true pastors and their flock is intimated not only here, but also in divers other places of this epistle. See 1 Thessalonians 2:7-8. For their work’s sake — Their diligence and faithfulness in preaching the word, in teaching, catechising, admonishing, exhorting, and watching over the souls committed to their care, as those that must give an account: the principal ground this of the respect due from Christians to their ministers, and especially of that great regard and strong affection which true believers bear toward those who have begotten them again through the gospel. But how are Christians to esteem those pastors who do none of those things? who take the wages, but do no part of the work?

Verse 14-15
1 Thessalonians 5:14-15. We exhort you, brethren — Not only you who are pastors and rulers, but you that are private members of the church; warn them that are unruly — Greek, ατακτους, disorderly; them that stand, as it were, out of their ranks in the spiritual warfare: for it is a military term, expressing the character of soldiers who break their ranks, desert their posts, or will not know their colours, and therefore cannot perform their duty as soldiers, especially in battle. It is fitly used to denote those who neglect the proper duty of their office or station. Comfort the feeble- minded — Whose courage and resolution are ready to fail them under the difficulties they meet with. The original expression, ολιγοψυχους, properly means those of little soul, or such as are peculiarly wanting in fortitude and vigour of mind; support the weak — The infirm, whether in soul or body; be patient — ΄ακροθυμειτε, be long-suffering; toward all men — Bearing with the weaknesses of the children of God, and exercising meekness and gentleness even toward the perverse, obstinate, and ungrateful. The beauty of this whole passage is thus illustrated by Mr. Blackwall: (Sac. Class., vol. 1. p. 257:) “It is as admirable for the purity of its moral, and the diffusiveness of its charitable meaning, as for the elegance and force of its words, and the delicate turn of its structure. The union of the words within each comma or stop, and their mutual relation and assistance, is exquisitely proper and natural. The noble period runs on with strength and smoothness, and ends close and full. Both the ear and judgment are satisfied.” See that none, &c. — Watch over both yourselves and each other, and whatever injury any of you may have received, whether from professed friends or from avowed enemies, let no one render evil for evil, but ever follow that which is good — Endeavouring to the utmost to promote the happiness of all about you; and that resolutely and perseveringly; both among yourselves — That is, toward all your fellow- Christians; and to all men — Not exempting your enemies and persecutors.

Verses 16-18
1 Thessalonians 5:16-18. Rejoice evermore — In your present privileges and future hopes. See note on Romans 14:17; Philippians 4:4; 1 Peter 1:6. Pray without ceasing — In order to maintain and improve this holy joy, be always in a spirit of prayer, that is, retain a continual sense of your spiritual wants, and of your dependance on God, through Christ, for the supply of those wants, and let your desires for that supply be frequently offered up to God in faith: let your heart aspire after him, and long for a further acquaintance with him, conformity to him, and enjoyment of him; and be constant in the use of private and fervent prayer at all proper seasons, joining also at all opportunities with your family, Christian friends, and the congregations of God’s people, in social and public addresses to the throne of grace. In every thing give thanks — Remembering, not only your dependance on God, but your obligation to him for all things, temporal and spiritual, and being persuaded that you never can be in such circumstances of affliction, but that you have much greater cause for thankfulness than complaint. This is Christian perfection: further than this we cannot go, and we need not stop short of it. Our Lord has purchased joy as well as righteousness for us. It is the very design of the gospel, that, being saved from guilt, we should be happy in the love of Christ. Prayer may be said to be the breath of our spiritual life. He that lives cannot possibly cease breathing. So much as we really enjoy of the presence of God, so much prayer and praise do we offer up without ceasing; else our rejoicing is but delusion. Thanksgiving is inseparable from true prayer. It is almost essentially connected with it. He that always prays, is ever giving praise; whether in ease or pain, both for prosperity and the greatest adversity. He blesses God for all things, looks on them as coming from him, and receives them only for his sake; not choosing nor refusing, liking nor disliking any thing, but only as it is agreeable or disagreeable to his perfect will. For this — That you should thus rejoice, pray, give thanks; is the will of God in Christ Jesus — Always holy, just, and good, and always pointing at our salvation.

Verse 19
1 Thessalonians 5:19. Quench not the Spirit — Which, wherever it is, burns more or less, yea, flames in holy love, in joy, prayer, thanksgiving: O quench it not, damp it not, in yourself or others, by giving way to any lust or passion, any affection or disposition, contrary to holiness, either by neglecting to do good, or by doing evil. See note on Ephesians 4:30. It is easy to observe that the qualities and effects of the Spirit’s influences are here compared to those of fire. See note on Matthew 3:11. And as fire may be quenched, not only by pouring water upon it, or heaping upon it earth and ashes, but by withholding fuel from it, or even by neglecting to stir it up; so the enlightening, quickening, renewing, purifying, and comforting operations of the Spirit may be quenched, not only by the commission of known and wilful sin, and by immersing our minds too deeply in worldly business, and burdening them with worldly cares, but by omitting to use the private or public means of grace, the fuel provided to nourish this sacred fire, and by neglecting to stir up the gifts and graces which are in us.

Verses 20-22
1 Thessalonians 5:20-22. Despise not prophesyings — That is, the preaching of God’s word; for the apostle is not here speaking of extraordinary gifts, but of such as are ordinary. It seems one means of grace is put for all; and whoever despises or makes light of any of these, much more that sets them at naught, as the original expression, εξουθενειτε, properly signifies, under whatever pretence, will surely, though perhaps gradually and insensibly, quench the Spirit. Some neglect attending the ministry of God’s word, on pretence that they are so well instructed that they can receive little or no benefit from it. But let such consider that the spiritual life is maintained and increased in the soul, not so much by receiving new discoveries in divine knowledge, “as by the recollection of matters formerly known, and by serious meditation thereon.” Persuaded, therefore, that a regular attendance on the ministry of the word will greatly tend to cherish the influences of the Spirit, and a neglect thereof will proportionably obstruct them; listen with attention and reverence to the ministers of Christ, while they interpret and apply to men’s consciences the Holy Scriptures, or speak to them by way of instruction, warning, reproof, exhortation, or comfort: and own the authority of God as speaking in and by his appointed messengers. Meantime prove all things — Which any preacher teaches, enjoins, or recommends; try every doctrine, precept, advice, or exhortation, by the touchstone of Scripture; and hold fast that which is good — Zealously, resolutely, and diligently practise it, in spite of all opposition. “What a glorious freedom of thought,” says an eminent divine, “do the apostles recommend! And how contemptible, in their account, is a blind and implicit faith! May all Christians use this liberty of judging for themselves in matters of religion, and allow it to one another, and to all mankind!” It must be observed, however, that those who heap up for themselves teachers, having itching ears, under pretence of proving all things, have no countenance or excuse from this text. And be equally zealous and careful to abstain from all appearance of evil — From every disposition, word, and action, which you judge or suspect to be sinful; or which you have reason to fear might prove to you an occasion of sin. Nay, in some, yea, in many cases, abstain from those things which appear to others to be evil, or the lawfulness of which they question, though you do not. For it is better to avoid such things, than by an uncharitable use of your Christian liberty to cause your weak brother to stumble, or to prejudice others against the truth.

Verses 23-26
1 Thessalonians 5:23-26. And the very God of peace — αυτος δε ο θεος της ειρηνης, literally, May the God of peace himself; that is, he who is ready to give you peace with himself after all you have done; who is in Christ reconciling you to himself, not imputing your trespasses unto you, if in repentance and faith you turn to him, but on these terms preaching peace to you by Jesus Christ: sanctify you wholly — That is, may he carry on and complete the work of purification and renovation begun in your regeneration, redeeming you from all iniquity, Titus 2:14; cleansing you from all filthiness of flesh and spirit, 2 Corinthians 7:1; stamping you with his whole image, and rendering you a glorious church, not having spot or wrinkle, or any such thing, but made holy toward God, dedicated to and employed in his service, and without blame in the whole of your conduct toward men. The word ολοτελεις, here rendered wholly, signifies every part of you, and every part perfectly; implying that every faculty of their souls, and every sense and member of their bodies, should be completely purified, and devoted to the service of God. And I pray God — These words are not in the original, which is literally, and may the whole of you, ολοκληρον υμων, your whole constitution, the whole frame of your nature, all belonging to you, all of and about you, be made and preserved blameless. And what the apostle means by this whole constitution, or frame, of their nature, he immediately specifies, mentioning the spirit, the soul, and the body. Here, says Whitby, “the apostle justifies the ancient and true philosophy, that man is, as Nemesius styles him, τριμερης υποστασις, a compound of three differing parts. This was the doctrine of the Pythagoreans, and also that of the Platonists, who held that there is in man a soul irrational, which includes the affections of the body; and a mind, which uses the body as its instrument, and fights against it. This also was the doctrine of the Stoics, whence Antoninus saith, The three constituent parts of man are σωμα, ψυχη, νους, the body, soul, and mind. Irenæus, and Clemens of Alexandria, and Origen, say the same.” He adds, “those two excellent philosophers, Gassendus and Dr. Willis, have established this philosophy beyond all reasonable contradiction.” It appears also, as the learned Vitringa has very accurately shown, a notion prevailed among the rabbis, as well as the philosophers, that the person of a man was constituted of three distinct substances; 1st, the rational spirit, which survives the death of the body, and is immortal; 2d, the animal soul, which man has in common with the beasts, and which dies with the body; and, 3d, the visible body. Many other learned divines, however, are of opinion, that as the apostle’s design was to teach mankind religion, and not philosophy, he might use the popular language to which the Thessalonians were accustomed, without adopting the philosophy on which that language was founded: consequently that it is not necessary to consider him as intending more by his prayer than that the Thessalonian believers might be thoroughly sanctified, of how many constituent parts soever their nature consisted. “To comprehend,” says Macknight, “the distinction between soul and spirit,” which the sacred writers seem to have intimated in some passages, “the soul must be considered as connected both with the body and with the spirit. By its connection with the body, the soul receives impressions from the senses; and by its connection with the spirit, it conveys these impressions, by means of the imagination and memory, to the spirit, as materials for its operations. The powers last mentioned, through their connection with the body, are liable indeed to be so disturbed by injuries befalling it, as to convey false perceptions to the spirit. But the powers of the spirit not being affected by bodily injuries, it judges of the impressions conveyed to it as accurately as if they were true representations, so that the conclusions which it forms are generally right.” It may not be improper to add here, that the spirit, as distinguished from the two other parts included in the human constitution, seems to be supposed by the apostle (Hebrews 4:12) to be capable of being separated from the soul, his expression being, The word of God is quick, &c., piercing even to the dividing asunder of soul and spirit; and some have thought that he intimates, (1 Corinthians 14:14-15,) that the one may know what the other does not. Be this, however, as it may, the apostle’s words were certainly not intended to teach us philosophy, or to imply more than a prayer that all our powers of mind and body, the rational, including the understanding, the judgment, conscience, and will; the animal, comprehending the affections, passions, and sensations; and corporal, namely, the members and senses of our bodies, should be wholly sanctified; that is, purified from pollution, dedicated to God, and employed in glorifying him. Unto the coming of our Lord Jesus Christ — To call you hence by death, or to summon you to appear at his bar. Faithful is he —

To his word and promises; that calleth you — By his gospel; who also will do it — Will preserve you blameless to his coming, unless you quench the Spirit. He “will not,” says Whitby, “be wanting in what is requisite on his part toward it; I say his part, for if the faithfulness of God required that he should sanctify and preserve us blameless to the end without our care, or should work in us absolutely and certainly that care, and the apostle believed this, how could he fear lest the Thessalonians should be so overcome by Satan’s temptations, as that his labour with them might be in vain, 1 Thessalonians 3:5; this being, in effect, to fear that God might be unfaithful to his promise.”

Verse 27-28
1 Thessalonians 5:27-28. I charge you — Greek, ορκιζω υμας, I adjure you, that is, I lay you under the obligation of an oath; that this epistle — The first he wrote; be read to all the holy brethren — Namely, of your church. The reader must observe, that in judicial oaths, the custom among the Jews was not for the person who came under the obligation of an oath to pronounce the words of swearing with his own mouth, but an oath was exacted from him by the magistrate or superior, and so he became bound to answer upon oath, by hearing the voice of swearing or adjuration rather, as the LXX. render it. Here, therefore, a solemn act of divine worship is paid to Christ, taking an oath in the name of God being a branch of his worship. This epistle was doubtless sent to the presidents and pastors of the Thessalonian church, and the command, that the epistle should be read, was delivered to them. “The same course, we may suppose, the apostle followed with respect to all his other inspired epistles. They were sent by him to the elders of the churches, for whose use they were principally designed, with a direction that they should be read publicly by some of their number to the brethren in their assemblies for worship; and that not once or twice, but frequently, that all might have the benefit of the instructions contained in them. If this method had not been followed, such as were unlearned would have derived no advantage from the apostolical writings; and to make these writings of use to the rest, they must have been circulated among them in private, which would have exposed the autographs (or the original copies) to the danger of being corrupted or lost.” But what Paul commands under a strong adjuration, Rome forbids under pain of excommunication, prohibiting the reading of the Scriptures to the common people in their religious assemblies, or enjoining them to be read, if at all, in an unknown tongue; a sufficient proof this, that whatever that church may be besides, it is not apostolical. It is justly observed by Dr. Paley, that “the existence of this clause is an evidence of the authenticity of this epistle: because to produce a letter purporting to have been publicly read in the church at Thessalonica, when no such letter had been read or heard of in that church, would be to produce an imposture destructive of itself. Either the epistle was publicly read in the church at Thessalonica during St. Paul’s lifetime, or it was not. If it was, no publication could be more authentic, no species of notoriety more unquestionable, no method of preserving the integrity of the copy more secure: if it was not, the clause would remain a standing condemnation of the forgery, and, one would suppose, an invincible impediment to its success.” 

